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The Most Fortunate Ones 
Sant Ajaib Singh Ji 

A HYMN OF Guru Arjan Dev Ji Maha- 
raj is presented to you. 

Only he who has eaten rock candy can 
tell us the taste of rock candy. Those who 
have never had the taste of rock candy, 
how can they tell us how it tastes? If he 
tells us from hearsay he is lying, because 
he does not have the knowledge of how 
rock candy tastes. In the same way, those 
who have manifested the Master within, 
only they can tell us the real glory of the 
Master. The home of the Master is Sach 
Khand; it is unreachable. It is a very beau- 
tiful place from where He comes into this 
world. He takes up the body which is full 
of suffering and sickness only for the sake 
of the souls. For the sake of the souls Al- 
mighty God takes up the form of the hu- 
man being and comes and lives among us. 
Lovingly He asks, "Why have you divided 
yourselves into little communities and 
religions and why are you fighting with 
each other?" He tells us, "This is not your 
home; your home is Sach Khand." Those 
who understand Him and rely on Him, 
and believing in Him follow Him, are 
taken back to the Real Home, and made 
the owner of their own property which is 
the real home, Sach Khand. 

Usually we understand ourselves as the 
most fortunate ones if we are sick and we 
get rid of the sickness, or if we were poor 
and we become rich. Or if we get married, 
if the husband gets the wife or the wife 
gets the husband, then they think that 

This discourse was given October 26, 1985, 
at Sant Bani Ashram, Village 16PS, Rajas- 
than, India. 

they have good fortune. Or when we get 
a child in the family or if we get a very 
high post, we feel that we are very for- 
tunate. But Masters lovingly tell us that 
all these things of the worldly nature are 
changeable and temporary. All these 
things will not help you, they will not go 
with you. You should not consider your- 
self the most fortunate one if you have 
all those things. 

But the Mahatmas whose souls have 
mingled with the soul of the Almighty 
Lord, they say that they are the most for- 
tunate ones because they met the Master. 
They say, "We were very fortunate that 
the Masters put us on the path back to 
God. We were always worrying for the 
houses in which we were living in this 
world. We had never thought of the Real 
Home, where we are going to reside af- 
ter this world. But graciously and lovingly 
Master made us understand the impor- 
tance of going back to the Real Home. 
Master did not become a burden on us. 
He lovingly and graciouly taught us how 
to go back to the Real Home. We are very 
fortunate that we have come across such 
a Master who has taken us back to the 
Real Home, Sach Khand, where we are 
living happily ." 

Guru Arjan Dev Ji Maharaj sings the 
glory of Guru Ramdas. He does not 
understand Guru Ramdas as a human be- 
ing. He takes Him as Almighty God. That 
is why He says, "I was very fortunate that 
graciously Guru Ramdas put me on the 
path which goes back to the Real Home." 
He also says, "At this time, the name of 
God is Ramdas." 
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Kabir Sahib says that all the relations 
o f  the world are bound and are full of 
self-interest. People break off relations no 
matter how close they are if their interest 
is not fulfilled. If their interest is fulfilled, 
then even if they are not related still they 
will form the relationship. So how can we 
expect such relations to help us in the 
other world when we are not even sure 
that they will help us and remain with us 
throughout our lifetime? These worldly 
relations do  not have any knowledge of 
the other world and they don't know how 
to  get there, so how can we expect that 
they will help us in the other world? 

Kabir Sahib says that the Master is the 
only one who will save you when you are 
crushed in the mill. And one can meet the 
Master only if it is written in his fate from 
past karmas. 

Kabir Sahib even says, "The beating of 
Yama or the Angel of Death is very bad; 
it is unbearable. But I have met a sadhu, 
and seeing Him, the Angel of Death can- 
not come near me." 

He Who shows the path to the for- 
gotten ones, 

Such a Master is met with good 
fortune. 

Those who, after getting the human body, 
meet a Master who puts them back onto 
the path of God and connects them with 
Sach Khand, they are the most fortunate 
ones. On  them, God has showered His 
special grace for those who do  the devo- 
tion of God. 

0 my  mind, do the Sirnran and 
remember the Name of the Lord. 

Within your heart remain attached to 
the feet of the Beloved Master. 

Now he lovingly tells us that we should 
do  the Simran given to us by the Master, 
constantly; whether sitting or standing, 
sleeping or awake, always Simrar~ should 
be happening within you. By doing the 
Simran given to us by the Master, our 
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scattered attention gets concentrated at 
the eye center, and with the help of do- 
ing Simran we can see and cross the lights, 
suns, moons, stars and finally reach the 
form of the Master. When the form of the 
Master gets manifested within us, then He 
makes His abode within us and never 
leaves us. After that we always have the 
form of the Master with us. Just as we 
cannot separate our shadow from us, in 
the same way we cannot become sepa- 
rated from Almighty Master within us. 
Right now it is difficult for us to mani- 
fest the form of the Master within us be- 
cause of the lack of Simran, but when we 
will do enough Simran and the form will 
get manifested, then it will be difficult for 
us to  give Him up. 

An  initiate becomes a true disciple 
when he reaches the form of the Master. 
No doubt the inner form of the Master 
has the same kind of features as the outer 
form of the Master. But the inner form 
of the Master is more beautiful, more lov- 
ing; it is the most pure, the most holy. 
The outer form of the Master helps us to 
go within and see and manifest that in- 
ner form. The inner form of the Master 
is very attractive, very clear, very lu- 
minous. The inner form of the Master is 
very well aware of what the outer form 
of the Master is doing, and the outer form 
of the Master is also aware of what the 
inner Master is doing. 

When we reach the form of the Mas- 
ter, then we can easily communicate and 
talk to the Master very clearly as we are 
doing now. Whatever question we may 
put to the Master, we will get the answer 
to  it. Even now when we are asking ques- 
tions to the Master or making prayers to  
the Master, He is listening to us and is an- 
swering all our questions and prayers. But 
we are not able to hear the answers be- 
cause we have not risen to the level of the 
Master and made ourselves pure enough 
to hear Him. 
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You may find many people in your san- 
gat with whom Master lives like a 
shadow. Many dear ones tell me in their 
interviews when I go on tours how they 
see that power, sometimes in the form of 
Sawan, sometimes in the form of Kirpal. 
During the last tour in Vancouver one 
dear one once saw Baba Bishan Das 
standing next to me during the Satsang. 
I had never talked about the clothes that 
Baba Bishan Das used to wear. But the 
dear one who had that experience, wrote 
me in a letter that he saw someone wear- 
ing the kind of clothes which Baba Bishan 
Das used to wear; and I wrote him back 
that he had seen Baba Bishan Das. So the 
purpose of saying this is to show that the 
Master is always present with the dear 
loving disciple. And the other disciples, 
those who are loving and receptive, can 
very well see the presence of the Master 
with such a loving disciple. Often I have 
told you the story of Baba Sawan Singh, 
that once in Simla two rich people came 
to see Him when he was holding Satsang. 
Baba Sawan Singh said that if they want- 
ed to talk to Him He could close the sat- 
sang and talk with them then. But they 
said, "No, you continue giving satsang 
and later we can talk." After the satsang 
was over the dear ones were going to dis- 
tribute the parshad. Before distributing 
the parshad, those dear ones asked Baba 
Sawan Singh whether it was pure or con- 
taminated. Baba Sawan Singh said that 
it was both pure and also contaminated. 
Those dear ones asked, "How is it poss- 
ible that it is pure and still contaminat- 
ed?" Baba Sawan Singh said, "When you 
make such a food and want it to become 
parshad, you always offer it to your God, 
saying, 'May You accept this.' So if God 
has accepted your parshad, it means that 
He has taken some part of it and in that 
way He has contaminated it. If He has 
not accepted it, then it means that it is un- 
touched or pure." Later on many of the 
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loving dear disciples in the sangat told 
Baba Sawan Singh that when He was 
talking to those people about the parshad, 
they saw Baba Jaimal Singh standing near 
Him helping Him to satisfy those dear 
ones. 

So many times it is seen how the lov- 
ing disciple is always escorted by the Mas- 
ter and Master is always with such a dis- 
ciple. The other disciples who are 
receptive and who are pure at heart, they 
also have the opportunity of having the 
darshan of the Master. I have been very 
fortunate to have the darshan of the Mas- 
ter. I have been very fortunate to have the 
darshan of Baba Sawan Singh many times 
when I would look at Master Kirpal 
Singh, because I always used to see Baba 
Sawan Singh. Many times I used to see 
Baba Sawan Singh also with Master Kir- 
pal Singh. 

Once I went to Punjab. It is a long time 
back when I went there; I don't remem- 
ber the date because I am not very good 
at remembering dates. (Even now either 
Pappu or someone will know the dates of 
the tours and things like that.) Anyway 
it is an incident of a very long time back, 
but when I went to the village called Dvali 
in Punjab, along the canal I saw one 
sadhu with long hair who was about to 
start performing austerities. Even now in 
Punjab you can find many sadhus who 
do such practices like austerities, stand- 
ing in the water doing meditation, etc. 
That sadhu was sitting on a bed and some 
of his followers or people who had come 
to see him were sitting on the ground. 
When I saw him I at once remembered 
that I also used to perform austerities like 
that sadhu was doing. So out of respect 
to him I also went and bowed down to 
him and sat on the floor with the other 
people. But at once he came and held me 
by my arms and told me to  get up and sit 
with him on the bed. He said, "I can see 
someone with a white beard and white 
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clothes who has come with you and you 
should get up; you should not sit on the 
floor but sit with me on the bed." I told 
him, "No, I have come alone, there is no 
one with me." I didn't want him to make 
me sit on the bed in front of his sangat. 
I wanted the sangat to respect him as they 
had been doing before; that is why I in- 
sisted on  sitting on the floor. When I told 
him so many times that I wanted to sit on 
the floor, finally they brought a mat and 
made me sit on that. He  told me that he 
was seeing a great power that was protect- 
ing me. I told him, "Baba Ji, it is all your 
grace that you are seeing who is protect- 
ing me." And then I realized how my 
Master was always protecting me and how 
He  was always accompanying me. 

Baba Sawan Singh had a disciple whose 
name was Lahaka Singh. Once he went 
to  have the darshan of one holy temple 
in south India. He  was accompanied by 
one other old man. On their way they got 
lost in the woods, and when it became 
dark they were worried. The old man 
started crying because he was worried that 
the wild animals would come and kill 
them. But Lahaka Singh, who was an  in- 
itiate of Baba Sawan Singh, said, "Don't 
worry," because he was confident, he had 
faith in the Master. He  said, "Let me sit 
in meditation; I a m  sure that my Master 
will show us the way." When he sat in 
meditation Master Sawan Singh told him 
that he should take a right turn and walk 
for about one mile and then they would 
come across one small road which would 
take them to  a village. Master Sawan 
Singh told them to spend the night in that 
village and continue their journey the next 
morning. They followed those instruc- 
tions, and after walking for one mile they 
came across the road which took them to  
the village. So the point is that the disci- 
ple who is sincere and loving is always ac- 
companied by the Master and the Master 
always protects him. 
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Bachan Singh was the eldest son of  
Baba Sawan Singh. Once two thieves 
came to steal his bullocks. But they saw 
some old man guarding the bullocks. 
They came for three days continuously 
but they would always see the old man 
guarding. They said, "This old man does 
not even sleep; he is a very strong guard." 
When they could not succeed in stealing 
the bullocks, they asked Bachan Singh, 
"Who is this old man who is guarding 
your bullocks?" Bachan Singh told them 
about Baba Sawan Singh, and afterwards 
they also took initiation and became good 
people. 

In 1947 when the country was divided 
many people were killed. In the place 
which is now Pakistan many Hindus and 
Sikhs were killed, and at the same time 
in India many Sikhs and Hindus were 
killed. And you know when such a thing 
happens nobody controls himself and in 
the name of religion they always try to kill 
each other. So at  the time when many 
people were being killed in the name of 
religion, many satsangis had taken refuge 
in the satsang hall of Lahore. The Mus- 
lims over there were planning to kill those 
satsangis in the hall. But before they did 
anything, they complained, "We are not 
doing anything and yet some old man 
comes and throws stones every night at 
our mosque." That old man was none 
other than Baba Sawan Singh. So they 
complained to Master Kirpal Singh (Mas- 
ter Kirpal told me about this), "We are 
not doing any harm to  you but an  old 
man is always throwing stones at  our 
mosque." Master Kirpal replied, "We can- 
not d o  anything to stop that old man. If 
we are doing anything wrong to you then 
you can d o  anything you want." So the 
point is that Master Sawan Singh pro- 
tected the souls at that time. Many in- 
fants, those who were carried by their 
mothers, even they recognized Master Sa- 
wan Singh when they were brought across 
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the border safely. They said that Baba Sa- 
wan Singh was that old man who pro- 
tected their caravan and who protected 
them during the night. 

The mind is obsessed by lust, anger, 
greed, and attachment; 

Cutting the bonds, the Master liber- 
ated us. 

What other grace does the Master shower 
on the disciples? Lust, greed, anger, at- 
tachment and egoism are the five passions 
which are tormenting all the people in the 
world. The passions have thrown their 
burden on everyone in this world. Mas- 
ter graciously removes this burden of the 
passions from the disciples. Those who 
surrender to the feet of the Master and 
work according to the instructions of the 
Master, these five passions do not disturb 
them. Only they who do not have the 
Master are made to dance like a monkey 
by these five passions. Those who have 
the Master and who obey the command- 
ments of the Master, are not bothered by 
all these passions. Those who do their 
meditation honestly and sincerely, who al- 
ways follow the path of the Master, these 
five passions do not bother them. They 
bother only those who are lazy and do not 
meditate. 

Suffering pain and happiness, he died 
and was born. 

The Master gave him refuge at His 
Lotus Feet. 

Sometimes in suffering we were crying. 
Sometimes in happiness we were feeling 
elated. Always we were involved in pains 
and happiness. But graciously Master has 
liberated me from this world of sufferings 
and happiness, and has given me a place 
at His feet. 

The whole world is drowning in the 
ocean of fire. 

Nanak says, Holding me by my arm, 
the Satguru liberated me. 

In the Hindu shastras the river of fire is 
mentioned in several places. They say that 
after this world everyone has to cross a 
river which is full of fire. Even in the Ko- 
ran, the holy book of the Muslims, this 
river of fire is mentioned. They say that 
no one can escape this river of fire, every- 
one has to go through it. It is very pain- 
ful because the Angel of Death is beating 
the soul and making the soul cross the 
river of fire. The soul feels thirsty and 
asks for water and nobody is there to give 
it any water to drink. So here He says that 
we are the most fortunate ones that we 
did not have to go through that river of 
fire. We did not have to  go through all 
that suffering that others had to, because 
Master held us by our arm and took us 
across. Master brings the ship of Naam, 
and making us sit in that; He always takes 
us across easily and safely. 

Vir Singh is an initiate who lives in a 
place called Gurusarmudia. Once he came 
to 77RB Ashram and told me, "Anyone 
who says that such a river of fire does not 
exist should come and tell me because I 
will tell them from my own experience 
that it exists." He told me about his ex- 
perience when he became sick. When he 
became sick he felt as if his soul was fly- 
ing high. And suddenly, he said, the An- 
gels of Death came near and were killing 
him with spears. He even showed me the 
signs on his body where they had hit him 
with the spears. Later he found himself 
near that ocean of fire which was full of 
boiling blood and other dirt. They were 
going to throw him into that ocean of fire 
but he at once cried for help: "0 Lord, 
save me, I am your child." Instantly Mas- 
ter Kirpal appeared there and rescued 
him. Master Kirpal told him that he still 
had a lot of time to live in the world, and 
he came back into the world. So all these 
things do exist and Masters always help 
the disciples according to their recep- 
tivity. 
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Walking Off the Board 
RUSSELL PERKINS 

from a talk given August 11, 1985 

T ODAY I want to confront a paradox of 
the Path head-on, because sometimes 

that is the best way to understand things. 
This is the paradox of (on the one hand) 
"God is the Doer" and (on the other) "we 
are held accountable for our actions any- 
way." If we just take this or that particu- 
lar thing which the Masters have said and 
don't take everything else which they have 
said into consideration, then we can have 
a lot of trouble trying to understand what 
is required of us: what our attitudes 
should be, and how we should act. Obvi- 
ously the whole point of the teachings in 
the first place is to give us that which we 
need in order to live, in order to grow, 
in order for us to become what the Mas- 
ters want us to become. So sometimes the 
Master may emphasize one aspect of the 
paradox, sometimes another. But it is 
very important to be aware of the teach- 
ings as a whole. 

I want to begin by reading a section 
from the book The Two Ways in which 
the idea is presented that God does every- 
thing. It is presented in a very radical way, 
because one of the things which usually 
modifies the paradox is different in this 
presentation. Usually present is the theo- 
logical understanding that the God of love 
and mercy manifests through the Master 
on the one hand and on the other hand 
it is the Negative Power or Kal who does 
the unpleasant things-but for whom 
God, the loving God, is also ultimately 
responsible. This allows the paradox to 
exist in a way. We can say in a given situ- 
ation, "Well, Kal did it," and be abso- 
lutely right. We could also say, "Well, it's 
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the WilI of God," and if we go back a step 
further we would again be absolutely 
right. So one way in which the paradox 
is maintained is that it is not God's Will, 
yet it is His Will, that unpleasant things 
happen. So it's not a thing which we can 
examine superficially. And when the 
Masters try to express these things in hu- 
man language, we cannot really blame 
them for not making everything clear at 
once. It would require a very different 
language to do that. But if we put every- 
thing together, I think we can arrive at 
something that is reasonably satisfactory. 

So in Chapter 7 of The Two Ways, 
Sant Ji is commenting on a hymn from 
the Gauri Vars of Guru Ramdas where 
God, the unpleasant Doer, is personified 
as the Master, rather than as Kal, which 
is very disconcerting. I think it's impor- 
tant to confront that head-on and see 
what is meant by it. 

Those who are kicked by the Perfect 
Master [Guru Nanak] are now 
kicked by the Satguru [Guru 
Angad]. 

Even if they desire very much to be 
united with Him, The Creator 
Himself does not aNow this to 
happen. 

"Showering a lot of His grace, God has 
sent us into this world, after making us 
the leader of the 8,400,000 (eighty-four 
lakhs) kinds of creatures. If we miss this 
golden opportunity, then there are many 
chances that we may again go back in the 
cycle of eighty-four lakhs births and 
deaths. Then who knows, maybe we will 
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take birth in such a place where we can- 
not come to the Path of God even in the 
state of forgetfulness. 

If after reaching Sach Khand we look 
at the world from above, then we can eas- 
ily realize that everything is in the hands 
of God and God Himself is doing every- 
thing in this world. That is why there is 
a great difference between the Saints and 
the worldly people. The Saints look at 
the world from above and they do not see 
even one place where God is not work- 
ing. We, the worldly people, are the 
slaves of our mind and senses. That is 
why we always look at the world from 
below. And that is why ego and other 
negative things come and bother us. 

So here Guru Ramdas Ji says that those 
who didn't get the Initiation from Guru 
Nanak, they came to Guru Angad; but 
still they were not successful. He means 
to say that once we have lost the oppor- 
tunity of getting Initiation, then who 
knows how many more births we have 
to take before we come back to the Mas- 
ter and take Initiation. 

This truth is known by only those souls 
who leave, rise above the body, and 
reach Brahmand. Those who become one 
with God, only they realize this fact. 
Only they know who is kicked by the 
Master and who is welcomed by the Mas- 
ter, and who is given Initiation by the 
Master. 

They do not get entrance in the Sat- 
sang, The Master thinks about 
whether to accept them or not; 

Even those who meet such people are 
kicked by the angels of death. 

"From the Sangat, Master sees and thinks 
about the dear ones, who is able to get 
Initiation and who is not able to get 
Initiation-who is fit for it and who is 
not. Those who are rejected by the Mas- 
ter, those who are rejected by God, if 
people go in their company, they also be- 

come like them. And they also remain 
away from the devotion of the Lord. 
Master used to say that one fish can spoil 
the whole pond. In the same way, one 
devotee of the Lord, if he comes into the 
world, one gurumukh, can liberate many 
other souls; whereas one person who is 
obeying his mind can pollute many other 
people and disturb them. 

Many people used to attend Master Sa- 
wan Singh's Satsangs, but many of them 
did not have the yearning to get Naam. 
Now when I see them, they repent and 
they say, 'No doubt we used to attend the 
Satsangs of Master Sawan Singh, but 
still at that time we didn't have any 
yearning to get Naam.' 

Those who were rejected by the Guru 
Baba [Guru Nanak] were also re- 
jected by Guru Angad. 

The Third Guru [Amardas] thought: 
"What is in the hands of these 
poor ones?" 

The Guru has appointed His fourth 
generation 

Who has liberated all the sinners and 
critics. 

"Now Guru Ramdas Ji says, 'No doubt 
Guru Amardas showered a lot of His 
grace on all the souls, but there was 
nothing in the hands of these poor 
souls, because they were rejected by 
God. Even though Guru Amardas 
showered a lot of His grace on the 
souls, still they were not able to take 
any Initiation; they were not able to get 
any benefit from Him. But with the 
grace of God, God put a lot of grace 
and mercy in  the fourth Guru [Guru 
Ramdas, the author of the hymn] and 
all those who were far from the devo- 
tion of the Lord, those who turned 
away from the Masters and were 
criticizing Him, they all came and got 
Naam. And now they are all liberated.' 

"If in our past lives we had met any 
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perfect Master and received Naam 
from Him, then we would not have 
come back in this suffering world and 
taken up this suffering body."' 

It's very difficult to think of the Perfect 
Master as kicking anybody, but that is the 
expression that is used in the original Pun- 
jabi by Guru Ramdas. "Those who are 
kicked by the Perfect Master," and in 
parentheses Sant Ji has inserted Guru Na- 
nak, "are now kicked by the Satguru," 
and in parentheses is inserted Guru An- 
gad. In other words, the use of these 
different titles refers to different in- 
dividuals, and the author keeps going 
down to Himself, Guru Ramdas. "Even 
if they desire very much to be united with 
Him, The Creator Himself does not al- 
low this to happen." 

This is a very provocative statement, 
because ordinarily we are told that the 
only thing that is required of us in order 
to come on the Path or in order to go 
back to God is our own desire to do so. 
Here the Master is stating very specifically 
that, no, God does not allow this to hap- 
pen. But we should bear in mind also that 
in other places He has said exactly the op- 
posite, which is of course the definition 
of a paradox. So let's try to understand 
this. 

"Showering a lot of His grace God has 
sent us into this world." Here also even 
in that brief phrase we are confronted 
with another paradox in which we are told 
that the only point of being in the world 
in the first place or having the human 
birth is to be able to get back to Him. And 
yet we are told that the fact we are here 
is God's grace. So we have to consider 
that also. 

And here is the important point, the 
key to the paradox: 

"If after reaching Sach Khand we look 
at the world from above, then we can eas- 
ily realize that everything is in the Hands 
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of God, and God Himself is doing every- 
thing in this world. That is why there is 
a great difference between the Saints and 
the worldly people. The Saints look at the 
world from above and They do not see 
even one place where God is not 
working. . . ." 

Of course what Sant Ji doesn't say 
about those people who did not take ad- 
vantage of Sawan Singh, but which is 
clear enough from the whole, from the 
context, is that they, as far as opportu- 
nity goes, could still get Naam. They 
could get it from Sant Ji. But they don't 
see that any more than at the time of Sa- 
wan Singh they saw that they could get 
it from Him. Now they think in terms of 
the past only. And this is the precise point 
that Guru Ramdas is making here. 

"But with the grace of God, God put 
a lot of grace and mercy in the fourth 
Guru," who is of course Guru Ramdas. 
the author of the hymn, and all those who 
were far from the devotion of the Lord, 
those who turned away from the Masters 
and were criticizing Him, they all came 
and got Naam. And now they are all 
liberated. 

"If in our past lives we had met any per- 
fect Master and received Naam from 
Him, then we would not have come back 
in this suffering world and have taken up 
this suffering body." 

If we had an association with a Master 
in a past lifetime, from the point of view 
of what we care about most, it would 
have to be basically a negative one. Other- 
wise we wouldn't be here now. So if we 
have a habit of romanticizing our past 
lives and our past associations with holy 
people, we should remember that. 

But the point here is that despite all the 
imagery about kicking and rejecting, in 
the fullness of time there is no rejection. 
The particular souls that are talked about 
here are taken up by the fourth guru. For 
some reason or other the Will of God re- 
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quired that it would take four generations 
for some people. And the fourth guru was 
given the job of taking up all the people 
who had been rejected by His three 
predecessors. But still we have the fact 
that from the point of view of those who 
can see from above, all this is being done 
not by the people who think they either 
accept or reject but by the one who is 
seemingly accepted or rejected. That is 
why somewhere in one of the scriptures 
one Master writes, "He Himself accepts 
Himself. He Himself worships Himself," 
etc. 

And then one further verse from this 
hymn with His comment: 

AN the treasures are in the Satguru, 
within whom the Lord resides; 

He gets the perfect Satguru on whose 
forehead this destiny is written. 

"Satguru is the owner of all things, be- 
cause God is manifested within Him. But 
who gets such a perfect Satguru? Only 
those in whose fate it is written by God." 

This is strong, but if we bear in mind that 
according to the Masters it's not ultimate, 
then we don't have to worry about God 
being cruel. There are various ways to un- 
derstand these things, but if from His 
point of view everything is happening at 
once, which is what the paradox of time 
and eternity means, then we can under- 
stand that it's not the way it appears to us. 

I've often told the story of the time that 
I was walking with Sant Ji in California 
at Shamaz Retreat in 1977, the last night 
we were there, and a woman came and 
asked Him if she could attend the morn- 
ing meditation the next day. She told Him 
she had wanted to come earlier. There 
had been two Initiations while Sant Ji was 
there; but she and her husband had been 
mixed up on the times of the Initiations, 
and they had missed both of them. He 
was very kind to her, very polite; He 
asked her what she would do during 
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morning meditation, because He usually 
does not like non-initiated people to  at- 
tend the meditations. And she told Him 
something, which He accepted, and He 
said, "All right, you can come." 

But after she left, He said to me, "Some 
people can never get Initiation in this life- 
time. If it's not written on their forehead, 
they can't get it." And I said, "Do you 
mean it's not written on her forehead?" 
He said, "That's right. She'll never get it. 
It's not written on her forehead." 

Just then another person came by who 
had been at the retreat the whole time, 
and who had deliberately avoided both 
Initiations on purpose and had remained 
very negative although she had attended 
every Satsang and every darshan. She 
greeted Him also. And when we left her, 
I felt curious and I said, "Well, what 
about her? Is she going to get it or not?" 
He said, "She will definitely get it. You'll 
see. It is written on her forehead." And 
when we got back to Sant Bani Ashram 
in August a couple of months later, we 
came down the receiving line - people 
were waiting to  greet Sant Ji, He was 
giving darshan-there was that girl, the 
one He had said would definitely get In- 
itiation. As we reached her, He turned 
around and said to me, "You see, Rus- 
sell? I told you she would get it." He had 
not mentioned her once in between, you 
understand. And she was initiated at the 
next Initiation. 

SO these things are very real. There is 
a purpose behind it all. And from our 
point of view it is a purpose that works 
out slowly through different things hap- 
pening one after another in a causal se- 
quence having to do with karma and fate 
and words like that, as we will see from 
some of the next readings. But from the 
point of view of God, of course, it's not 
like that at all, it's just the way it is. 

It's very difficult to explain these 
things, especially if you don't understand 
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them all that well yourself. But basically 
this is the paradox of time and eternity. 
In Sant Mat time and eternity are per- 
sonified in the Negative and Positive 
Powers. Kal means "time." The Negative 
Power - or the working of God in a nega- 
tive way - is exactly the same as the work- 
ing of time. The Positive Power, the God 
of love and mercy, the God whom Jesus 
addressed as Father, is Eternity. And eter- 
nity doesn't mean a long time, it means 
the absence of time- a different kind of 
existence than time. And the Masters have 
tried to explain our lives from these two 
points of view. But from God's point of 
view, from the point of view of eternity 
where there is no time, everything is hap- 
pening at once and is being done by one 
Person, namely Eternity Itself. 

I had a letter a week or two ago from 
someone who was very upset after hear- 
ing something like this at Satsang. He 
compared this negatively to the great 
Jewish-Christian tradition where, he said, 
none of this is found, and where the 
responsibility is totally on the person, and 
it's up to them to decide or not to decide 
whether 10 become saved or not. Now this 
person was a satsangi, but he was grossly 
misinformed in regard to the Christian 
tradition, where this same point is made, 
especially by Saint Paul. Following is a 
brief section from the Epistle to the Ro- 
mans in which this very point is explained. 
He also has problems explaining the para- 
dox, but he does his best, and in many 
ways this is a very beautiful and very help- 
ful section: 

I think that what we suffer in this life 
can never be compared to the glory, as 
yet unrevealed, which is waiting for us. 
The whole creation is eagerly waiting for 
God to reveal his sons. It was not for any 
fault on the part of creation that it was 
made unable to attain its purpose, it was 
made so by God; but creation still retains 

the hope of being freed, like us, from its 
slavery to decadence, to enjoy the same 
freedom and glory as the children of 
God. From the beginning ti11 now the 
entire creation, as we know, has been 
groaning in one great act of giving birth; 
and not only creation but all of us who 
possess the first-fruits of the Spirit, we 
too groan inwardly as we wait for our 
bodies to be set free. For we must be con- 
tent to hope that we shall be saved-our 
salvation is not in sight, we should not 
have to be hoping for it if it were- but, 
as I say, we must hope to be saved since 
we are not saved yet-it is something we 
must wait for with patience. 

The Spirit too comes to help us in our 
weakness. For when we cannot choose 
words in order to pray properly, the 
Spirit himself expresses our plea in a way 
that could never be put into words, and 
God who knows everything in our hearts 
knows perfectly well what he means, and 
that the pleas of the saints expressed by 
the Spirit are according to the mind of 
God. 

We know that by turning everything to 
their good God co-operates with all those 
who love him, with all those that he has 
called according to his purpose. They are 
the ones he chose specially long ago and 
intended to become true images of his 
Son, so that his Son might be the eldest 
of many brothers. He called those he in- 
tended for this; those he called he justi- 
fied, and with those he justified he 
shared his glory. 

After saying this, what can we add? 
With God on our side who can be against 
us? . . . Even more to the point is what 
was said to Rebecca when she was preg- 
nant by our ancestor Isaac, but before her 
twin children were born and before ei- 
ther had done good or evil. In order to 
stress that God's choice is free, since it 
depends on the one who calls, not on hu- 
man merit, Rebecca was told: the elder 
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shall serve the younger, or as scripture 
says elsewhere: I showed my love for 
Jacob and my hatred for Esau. 

Does it follow that God is unjust? Of 
course not. Take what God said to 
Moses: I have mercy on whom I will, and 
I show pity to whom I please. In other 
words, the only thing that counts is not 
what human beings want or try to do, but 
the mercy of God, For in scriptures he 
says to Pharoah: It was for this I raised 
you up, to use you as a means of show- 
ing my power and to make my name 
known throughout the world. In other 
words, when God wants to show mercy 
he does, and when he wants to harden 
someone's heart he does so. 

You will ask me, "In that case, how can 
God ever blame anyone, since no one can 
oppose his will?" But what right have 
you, a human being, to cross-examine 
God? The pot has no right to say to the 
potter: Why did you make me this shape? 
Surely a potter can do what he likes with 
the clay? It is surely for him to decide 
whether he will use a particular lump of 
clay to make a special pot or an ordinary 
one? 

ROMANS 8: 18-32, 9: 10-21 

JERUSALEM BIBLE TRANSLATION 

I think it should be clear enough that 
basically the same point is made, which 
comes down to  this. From our point of 
view we cannot tell these things, we can- 
not understand the why of something, but 
we have to recognize that we don't neces- 
sarily know what God is doing, and we 
can't understand that the ultimate end of 
it is going to be all right. Remember that 
from the point of view of God the ulti- 
mate end has already happened. That's 
the difference. It's as if we are holding a 
phonograph record in our hands. We 
know that on that record the music has 
both a beginning, a middle and an end. 
But when we put it on the phonograph, 
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the needle that goes over it to reproduce 
the music that is on it has to go one step 
at a time. One note follows another note. 
From the point of view of the needle the 
end isn't there yet. It isn't there until the 
needle reaches there. But those of us who 
own the record and look at it know very 
well that the end is there. 

So it's a very difficult thing, but from 
the point of view of God all of this is ir- 
relevant because He knows how it's all go- 
ing to work out. And according to the 
Masters it will work out so that the en- 
tire creation will be saved, which Saint 
Paul says in that section we just read. The 
entire creation is in the act of giving birth. 
The entire creation will be counted among 
the children of God. And that is borne 
out by the Masters. There isn't a question 
of this person or that person being re- 
jected forever. It's a question of the sec- 
ond movement coming after the first 
movement in a symphony, although the 
entire symphony exists even so. 

And there is the question of purpose, 
of course. There is a well-known story in 
the Koran where this same subject is dealt 
with. Moses is objecting to  this very 
point. And God tells him to walk with a 
man named Khidr (in Persian Kizr), to 
watch what he does and not say anything. 
He is a hidden Saint who figures in the 
Koran, and Moses goes walking with him 
and he does many unusual things that 
make Moses angry - they don't make 
sense. For example, there are a number 
of boats in a harbor, and one of them be- 
longs to a group of orphans who have 
banded together and spent a lot of money 
to get that boat, and the others all belong 
to wealthy people. And Khidr goes in and 
smashes the orphans' boat, but He leaves 
all the others alone. Moses just flies into 
despair and rage. "Why did you do that?" 
And Khidr says, "You were told not to 
say anything. Why are you bothering me? 
Shut up." That's all the satisfaction Moses 
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